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"I1PaRT TNT T AR YIapn RSY
HKB"H Beseeches Us Not to Disregard Our Righteous Mashiach
Who Resembles "Your Destitute Brother" Longing to Redeem You

In this week’s parsha, parshas Re’eh, we learn about the
mitzvah of tzedakah (Devarim 15, 7): Tomx 7nxn 172K 92 1o 9"
18PN K91 7325 AR YRR KRY Y 1011 PUR T AWK JEAND YY ThNa
723% =0 X911 100 12 L9 T AR MNAR MmN YD, 11ART TR 1T AR
T mwn Yoa1 Pwyn o3 PPN i 99020 11 12T Yaa 0o 1Y qnna—
if there shall be a destitute person among you, any of your
brethren in any of your cities, in the land that Hashem, your
G-d, gives you, you shall not harden your heart or close your
hand against your destitute brother. Rather, you shall open
your hand to him ... you shall surely give him, and let your
heart not feel bad when you give him, for in return for this
matter, Hashem, your G-d, will bless you in all your deeds
and in your every undertaking.

We must endeavor to explain the importance Scriptures
attaches to the actual hand that fulfills the mitzvah of tzedakah. At
first, the Torah warns: "1 nx y1apn X91"—do not clench (close)
your hand. Then the Torah commands a person to perform an
"s= xR rnan mna '"—you shall repeatedly
open your hand. Clearly, there are numerous mitzvos that we

outright action:

perform with our hands—such as milah, returning a lost object
and taking and waving the four species. Yet, we do not find that
the pesukim associated with these mitzvos specifically instruct
us to utilize our hands in the fulfillment of said mitzvos. For, the
essence of these mitzvos is not the hand’s involvement; the hand
is only the means and instrument used to perform the mitzvah.
So, why does the Torah specify the action performed by the hand
regarding the mitzvah of tzedakah?

The Divine Words of the Ohr HaChaim Hakadosh

Let us begin our enlightening journey with the hallowed
words of the Ohr HaChaim hakadosh. He views these pesukim
as a reference to the Melech HaMashiach—who, in a sense,
resembles "11ars x"—your destitute brother—who yearns
to come and redeem us. It is worthwhile for every single Jew
to learn and review the sacred words, which emanate from this
pure heart like inspirational flames:
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The destitute brother is an allusion to our long awaited
mashiach; he is compared to a poor man riding on a donkey
in Zechariah (9, 9). Our passuk describes him as "2, for he
desperately longs to be among us—to come and redeem us.
He relates the incident involving Rabbi Yehoshua ben Levi. He
encountered the Melech HaMashiach, who inquired about the
state and mindset of the people of Yisrael. He replied that they
anxiously await his arrival. Hearing this, Mashiach let out a
tremendous wail, demonstrating his great desire to come and
redeem them. Thus, the passuk alludes to him as 9nx TnRn—
for he is the unique, special one among your brothers. Hence,
Hashem commands us not to refrain from welcoming him.
Rather, we should do everything humanly possible to satisfy
the unique one’s wish—in particular, we should engage in the
mitzvah of tzedakah.

Furthermore, the Torah specifically alludes to the fact that
we must show our destitute brother—the Melech HaMashiach—
mercy here, with regards to the mitzvah of tzedakah. For, as the
Ohr HaChaim explains, Mashiach is destined to come in the merit
of the mitzvah of tzedakah. As the passuk states in Yeshayah
(54, 13): ansn npxs"—you shall be established through
righteousness.
139a): wvawns 1% (19-8 YY) TMRIY AFTEs RYN 1781 2w PR

Similarly, the Gemara explains (Shabbas
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"mpea maw nran—Yerushalayim will only be redeemed in the
merit of tzedakah, as it is stated (Yeshayah 1, 27):
shall be redeemed through justice and her penitent through
tzedakah. The Gemara also emphasizes this point in Bava Basra
(10a): "m%iRan nx naapaw Pt ar’—tzedakah is so essential,
for it hastens the geulah.

"Tziyon

[tappears that we can explain the connection between the two
interpretations of the passuk: 77 nx yiapn 851 733% nR ya8n RY”
"y12aRs 7 rRn-- you shall not harden your heart or close your
hand against your destitute brother. According to the simple,
straightforward interpretation, the passuk is discussing a poor,
destitute person, who is unable to support himself. According
to the interpretation of the Ohr HaChaim hakadosh, the passuk
alludes to the Melech HaMashiach—who resembles a destitute
person, in that he yearns to come and redeem Yisrael. In the
process, we will achieve a deeper understanding of the statement:
"tzedakah is essential, for it hastens the geulah.”

Now, HKB"H insured that there would always be poor, destitute
people in our midst, as the passuk states (Devarim 15, 11): "
"yaRt 39 (1R Y Rv—for destitute people will not cease to
exist within the land. This is necessary, because HKB"H wants
them to serve as a constant reminder that the Melech HaMashiach
resembles a destitute person. He sits and waits anxiously—like a
poor person at the doorway—wondering when he will finally be
allowed to come and redeem Yisrael. Hence, "le’atid la’vo," there
will no longer be any poor people, as it is written (Zechariah 14,
21): "Nt o1a NIR2E T NaS T s 1 K

The Gemara elucidates this passuk as follows (Pesachim 50a):
"1y 185 1°8"—there are no poor people here. In other words,
the word "1¥15” is elucidated as an abbreviation for "y I8>"—
here is a poor person. According to the passuk, however, "le’atid
la’vo": "ayas e K91"—poor, destitute people will no longer exist
among Yisrael. Seeing as the destitute are merely a reminder to
have mercy on the mashiach, there will no longer be a need for
them after the geulah.

The Gemara (Megillah 12b) provides us with an important
principle: "% 1171 n3 77M 2RW 1M3”"—in the manner a person
deals with others, so will Hashem deal with him. Thus, by
showing the destitute mercy—the living reminder in our midst
of the destitute mashiach—by sustaining him with our tzedakah,
we prompt HKB"H—midah k'neged midah—to also show the
destitute mashiach mercy, by allowing him to come and redeem
us. It turns out that both interpretations of "112axm 1nR"—your
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destitute brother—convey the same message and achieve the
same purpose. For this reason: "Tzedakah is essential, for it
hastens the geulah."

We can also suggest another reason as to why tzedakah
hastens the geulah, based on what we have learned in the Gemara
(Yoma 9b): 712y 12 »rtw @227 awhw 21an 290 fn vaan PTwRn wTpn”
NIRRT IR PRTY PR AW WIER YAR LL0MT ISaw neay A At
NN APIpwY TTRSY ,0ar AR 13 fRYTY 2181 ,390 1A 38R Dot Rty
BT NISAAWT NP AT AT TIaY n1ay whw a1 man—the first Beis
HaMikdash was destroyed because the people were guilty of
the three cardinal sins—avodah zarah, immorality and murder;
these sins were not prevalent during the times of the second
Beis HaMikdash. It was destroyed because of "sin’as chinam"—
baseless hatred.

This explains very nicely why the mitzvah of giving tzedakah
to the poor and needy hastens the geulah. For, this charitable
act is the opposite of "sin’as chinam"; it is a demonstration of
"ahavas chinam"—Iloving one’s fellow Jew unconditionally. The
willingness to part from one’s hard-earned money, out of love
and mercy for a fellow Jew, constitutes a marvelous tikun for
the terrible and tragic flaw of "sin’as chinam,” which led to the
destruction of Bayis Sheini.

You Shall Open Your Hand to Him Repeatedly

Now, let us witness the wonders of Hashem’s Torah! Based
on the interpretation of the Ohr HaChaim, we can begin to
comprehend why the Torah chose to warn us regarding the
mitzvah of tzedakah in the following terms: "You shall not close
your hand against your destitute brother. Rather, you shall
open your hand to him." Simultaneously, we will achieve a
deeper appreciation for the significance of the statement quoted

above: "Tzedakah is essential, for it hastens the geulah.”

First, let us present a wonderful pe from the writings of the
great Rabbi Yosef Chaim of Bavel, zy"a, the author of the Ben Ish
Chai, in his sefer Chasdei Avos, on the Mishnah (Avos 4, 1): 1mR”
2101 AWK ORN 5 A0 YA (3-TDP DUYIN) ANRIY 1PYNa nawn 1wy
»15—Who is truly rich? He who is happy and content with his
lot, as it is said: "When you eat of the labor of your hands,
you are praiseworthy and all is well." He explains this Mishnah
based on the Gemara’s statement (Ketubos 50a): Y~ raranm”
"m1pa 70Ny RRW wRIt!a AN tata'—one who lavishes money on
tzedakah, should not expend more than a fifth of one’s wealth,
lest he become dependent on others for his own support.
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We can suggest that HKB"H alluded to this fact by the manner
in which He created man’s hand—the hand with which man
earns his bread. The human hand was formed with four fingers
adjacent to one another; the thumb, however, is separate and
stands apart. This alludes to the fact that four fifths of a person’s
wealth belongs to him; the remaining fifth—represented by the
thumb, which is isolated and stands alone—is designated as the
poor man'’s portion; it is off limits.

This then is the interpretation of the Mishnah: =y 1mrR”
mpyna mwn—one should be content with the four-fifths of one’s
wealth represented by the four fingers of one’s hand; they are
his portion for his personal use. The remaining fifth belongs
to the poor; this portion should not be touched. The Mishnah
substantiates this point by quoting the passuk in Tehillim: 22>
"9oxn *3 T85—in other words, what you should consume and
derive pleasure from in this world is alluded to by the palm of
your hand; it has four fingers grouped together and a fifth which
stands alone isolated. This is the gist of his explanation.

This provides us with a very nice understanding of the
passuk’s admonition: "You shall not close your hand against
your destitute brother.” We find that when one’s hand is
clenched together (in a fist), the thumb is not discerned as a
separate entity from the other fingers. Furthermore, it is actually
united with all of the other fingers. Therefore, the passuk
provides a stern warning: "Do not close your hand against
your destitute brother"—refraining from giving him tzedakah,
ignoring the fact that the poor man’s portion resides with you.
"Rather, you shall open your hand to him"—this will insure
that you see and remember that HKB"H created the thumb as a
separate entity, separate from the other four fingers. He wished
to teach us that the poor person’s portion is in our possession

and we may not steal from it.

The Letter "Hei" Is Comprised of Two Parts

[ have been inspired and moved by the words of the Ben
Ish Chai. With them in mind, I would like to explain the
statement in the Zohar hakadosh (Ha'azinu 292a) that n"p1x
can be viewed as ' 72, In Netivos Olam, the Maharal of Prague
addresses the issue of not expending in excess of one fifth of
one’s wealth on tzedakah:

FINIRG D5 95,/ NIND T 1T LRI ANT 12130 N 1aTant TnaRY e

17T NI AWM T ORI IANT ,DOPYM AW 18 whw ' NINRAA YN NN AR

P2ART 1 5Ta AaAnT 05 T A T 2T, T ey T 1 Ina R
SRRyt nrwn DR IR NN swan wenans brant wn
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This issue is alluded to by the form of the Hebrew letter "hei"-
-r1. All of the other letters of the alphabet are represented by a
single, unified body; whereas the letter "hei" is formed by two
distinct parts. The first part is a "dalet"--"t (which possesses a
numerical value of four)—and the second part is a small vertical
line within the space of the "dalet." This structure indicates that
the fifth is separate and distinct from the other four. The fifth
portion is to be set aside and given to Hashem and to tzedakah.

Based on what we have learned from the Ben Ish Chai, we can
add a small embellishment of our own. The two distinct parts
of the letter "hei" correspond to the two distinct parts of the
human hand. The "dalet," possessing a numerical value of four,
corresponds to the four similar fingers; they represent the four
fifths that belong to the person himself. The short "vav" within
the framework of the "hei"—separate from the "dalet"—alludes
to the thumb, which is shaped like a "vav." It is separate and
somewhat isolated from the other fingers, because it represents
the poor man’s portion. This scheme is alluded to by the word
tzedakah, which can be broken down to the components i1 7.
This serves as a constant reminder to consider the structure of
the letter 'n with its two distinct components. The "t represents
the four fifths a person keeps and utilizes for his own personal
agenda and the small 1 corresponds to the thumb, representing
the poor man’s portion.

"When You Lend Money
to the Poor Person with You"

Let us suggest another fantastic allusion concerning the
passuk (Shemos 22, 24): "y =2yt nX "y 08 mon nos ax"—when
you lend money to My people, to the poor person who is with
you. The Ohr HaChaim makes the following comment: ax,w17°a"
VIR nyY iR ARY TaxyY 70N NN T DY ane qos v mnw neRa
UMY 95 TR F1TAT,TRY NIV RITY QURR PUR KUK PR PYn ar pRY
mbwn & mnab—if you see that your finances exceed your needs
and you choose to lend money to My people, know full well that
this portion (money) does not truly belong to you; it belongs, in
fact, to the poor among you. This is a hint that you should open
your hand and return to him that which was originally his.

Now, let us introduce an incredible idea presented by the Agra
D’Pirka (276) in the name of the divine kabbalist, the Ramaz. He
writes that the five fingers of the hand correspond to the five
final letters 77axan. The thumb, which stands apart, corresponds
to the final "chaf"--"7; in the aleph-Beis, it, too, is separate from
the other final letters. The second and third fingers (referred to
in Hebrew as the "etzba" and "amah," respectively), which are
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adjacent to one another correspond to the final letters "mem"
and "nun"—which are also adjacent to one another in the aleph-
Beis. The fourth and fifth fingers (known as the "kemitzah" and
the "zeret"), which are also adjacent to each other, correspond to
the remaining final letters, "fei" and "tzadi"--'y 'q ; they, too, are
adjacent in the aleph-Beis.

Thus, we find that the thumb, which is somewhat isolated
from the other fingers, corresponds to the final letter "chaf"
which is also somewhat isolated from the other final letters. Let
us explain the significance of this phenomenon based on what
the Shela hakadosh writes (Vayeishev). The final letter "chaf"-
-1 —alludes to the mitzvah of tzedakah. The word "chaf"--
5"s—refers to the palm of one’s hand. The Hebrew letter "chaf"
appears in an open form (the final "chaf") and a closed form.
Thus, the final "chaf," representing the opening of one’s hand,
symbolizes giving to the poor person. It is for this reason that
the thumb, representing the poor man’s portion, corresponds to
the final "chaf." It signifies that a person should open the palm--
7"s—of his hand to give the poor person his allocated portion.

In fact, we can suggest that this amazing concept is alluded to
by the passuk: "y »apn nX "y nx non qos o8”. The word 7™y
employed by the passuk can be broken down to "7 @py—meaning
with the final "chaf" In other words, remember that the poor
person’s portion resides with the final "chaf"—the thumb set
apart from the other fingers. The thumb corresponds to the final
"chaf" so that you remember to spread open the palm—"chaf"—of
your hand to provide the poor person his designated portion.

Yisrael Are Compared to the Thumb

Continuing our journey, let us return our focus to the
statement:  "mbwan nR naapnw apte gy’ —tzedakah s
essential, for it hastens the geulah. Concerning the passuk
(Devarim 28, 1): " 1%y TpYx ' qana'—Hashem, your G-d,
will make you "elyon"(supreme)—the Megaleh Amukos on
Vaetchanan (147) cites a statement from our blessed sages in
the Midrash Tanchuma (Eikev 4): 1R 119y 1 b s39 9nR”
PIINI URY IRY BRT,NIYINN PIINA YynRY AN 20 00T aR 1t [F71aRs]
"myaxR—Rabbi Levi said, "What is "elyon"? Like the thumb; if
you are meritorious, you are superior to the four fingers; if not,
you are inferior to the four fingers.

The Megaleh Amukos comments that the four fingers that are
adjacent to one another represent the four exiles: Bavel, Madai,
Yavan and Edom. Accordingly, the baby finger, known as the
"zeret"--n"at —corresponds to the galus of Edom, which is Eisav.
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Thus, we find the following allusion in the name n"ar. It is an
acronym for (Iyov 38, 15): maw'n ' y1v'+—the upper arm shall
be broken. It also alludes to that which we learn in the Midrash
(S.-R. 35, 5): Le’atid la’vo, HKB"H will accept korbanos from all of
the nations with the exception of Edom, the descendants of Eisaw.
This is also alluded to by the name n"ar, which is an acronym for
(Mishlei 21, 27): nayrnmyw= na'r—the sacrifice of the wicked
is an abomination.

On the other hand, the thumb alludes to Yisrael. This
is conveyed by the Midrash regarding the passuk: ’'n =7amar
"aaan Yo By by Tpbx-- Hashem, your G-d, will make you
"elyon"(supreme) over all of the nations—you shall be like the
thumb, which is superior to the other fingers. It is worth adding
that this is why the passuk (ibid.) states that this is conditional
on the observance of mitzvos: Tp9X 11 Yipa ynwn ymw ox a0
Ly by TEYR R TIm1 010 I8 01K WK PAngn Yo nR ey mey
"yar:t »11 Ys—it shall be that if you hearken to the voice of
Hashem, your G-d, to observe, to perform all of His mitzvos
that I command you this day, then Hashem, your G-d, will
make you "elyon” (supreme) over the nations of the earth.
By separating themselves from all the other nations with regards
to their good deeds, they will merit being like the thumb—which
is separate and superior to the other four fingers.

Let us return to the words of the Megaleh Amukos. Applying
this concept, he interprets the words of the following lament
(Eichah 3, 3): "m11 55 v 1107 231w *2 a8"—only against me did
He turn His hand repeatedly all day long. During times of galus,
HKB"H, so to speak, rotates His hand in such a manner that the four
fingers—corresponding to the four exiles—are on top; whereas
the thumb corresponding to Yisrael is on the bottom. This signifies
the nations of the world’s dominance and reign over Yisrael. This
concludes the interpretation of the Megaleh Amukos.

This concept can also be applied very nicely to the passuk
concerning the war versus Amalek (Shemos 17, 11): =wx> "
"SIy M2A1 170 1Y TWRDT IRAW? 131 110 wn o —it happened that
when Moshe raised his hand Yisrael was stronger, and when
he lowered his hand Amalek was stronger. Concerning this
passuk, we have learned in the Mishnah (RH 29a): %w 1o o7
1YanTn YRwHw 1ara v 9t KON manbn nrsw R e mwy nwn
o IRY BN mIren PR Dmawaw omaxy oab nR praywnt avyn oabs
"myai1—do Moshe’s hands actually determine the course of
the battle? Rather, the passuk informs us that when Yisrael
look toward the heavens and make themselves subservient
to their Father in Heaven, they are victorious; when they fail
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to do so, they fall. Seemingly, the question still remains. Why
does the passuk state: "It happened that when Moshe raised
his hand Yisrael was stronger"? Clearly, the matter did not
depend on the position of Moshe’s hands.

Yet, based on what we have learned, we can propose an
explanation. When Yisrael made themselves subservient to
their Father in Heaven, HKB"H supplied Moshe with power—
which was transmitted to all of Yisrael. This enabled him to
raise his hands so that the thumb would be higher than the other
fingers. This constituted a "poel dimyon"—a symbolic gesture—
indicating that Yisrael would rise above all the nations of the
world. This is the significance of the statement: "It happened

that when Moshe raised his hand Yisrael was stronger.”

In this vein, the passuk continues: "pbny =231 172 no MWwKRsT-
-and when he lowered his hand Amalek was stronger. If
Yisrael, however, failed to commit themselves to their Father
in Heaven, Moshe did not have the power to keep his hands
elevated. When he lowered his hands, Amalek became stronger.
For, when he rested his hands, the thumb was no longer higher
than the other fingers. Consequently, Amalek, who incorporates
all four regimes--as attested to by the passuk (Bamidbar 24, 20):
"pony o1 nwR1"—Amalek is the first among nations—gains
power in all four fingers, allowing them to gain superiority over
the thumb, representing Yisrael.

"Arise Hashem G-d Raise Your Hands"

We can suggest that this is what David HaMelech prayed for
when he proclaimed (Tehillim 10, 12): mownyx 17 xw1ox ' mmp”
"amy—Arise Hashem! G-d raise your hands; do not forget the
humble. The Zohar hakadosh explains (Lech Lecha 82b) that
David HaMelech himself will be the Melech HaMashiach. Hence,
he prayed for the geulah as follows: "Arise Hashem! G-d raise
your hands"—toward the heavens, so that Yisrael will be on top,
like the thumb which is higher than the other four fingers. "Do
not forget the humble"—your children Yisrael, who have been
subjected to the four exiles.

We can now better understand the relationship between the
mitzvah of tzedakah and the future geulah, as expressed by the
statement: "m7IRam IR napRY 1T Avr’—tzedakah is essential,
for ithastens the geulah. Concerning the mitzvah of tzedakah, the
passuk states: "Do not close your hand against your destitute
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brother; you shall open your hand repeatedly for him." As
explained, this means that one should open one’s hand in order to
reveal the thumb—the portion of the poor man, separated from the
other four fingers of the hand. This is designed to teach us thatitis
prohibited to utilize the poor man’s portion for our own personal
needs. With this action we also bring about the geulah. For at the
time of the geulah, Yisrael—who resemble the thumb—will finally
be elevated above all the nations and all regimes. Therefore, the
sages stated quite appropriately: "mwiNam nx naapRw tpe A —
tzedakah is essential, for it hastens the geulah.

Lastly, let us combine the explanations of our three great
luminaries—the Ohr HaChaim hakadosh, the Megaleh Amukos
and the Ben Ish Chai—to expound on the passuk: 11225 92 o 92"
799 1112 PPPUN T WK J¥ARS TApw N2 N 1ann--if there shall be
a destitute person among you, any of your brethren in any of
your cities, in the land that Hashem, your G-d, gives you.

As we have seen, this passuk incorporates two distinct
interpretations. According to the simple interpretation, it refers
to a destitute person who has nothing of his own. According to the
method of allusion—"remez"—the passuk refers to the Melech
HaMashiach. As we learned from the Ohr HaChaim hakadosh, he
resembles a destitute person; for he is needy, longing to finally
come and redeem Yisrael from galus. This prompts HKB"H to
plead with us: "733% nx yaxn Xv"—do not harden your heart—
do not turn away and ignore these two destitute persons.
Additionally, "112ax:t 9°nRn 77° nXR y1apn 891"—do not clench your
fist and refrain from giving him tzedakah. As we learned from
the Ben Ish Chai, his allocated portion is represented by the
thumb, which stands apart from the other fingers.

If you clench your fist, chas v'shalom, in the face of your
destitute brother, you will prevent him from fulfilling his dream
and his heart’s desire. For, he is David HaMelech, our righteous
Mashiach. He prays: "1 xwi%x'n mip’--Arise Hashem! G-d
raise your hands. He beseeches Hashem to place Yisrael in a
position of supremacy and dominion—Ilike the thumb—over
the four regimes—as we learned from the Megaleh Amukos.
Therefore, we are asked to remember: ”17 97 N8 rnan MmN *2"—
to give tzedakah to our destitute brother, whose portion is the
thumb. If we do so, we will also be giving tzedakah to the Melech
HaMashiach, empowering him to come and redeem us swiftly, in
our times. Amen.
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